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The Fesson Of DBestitution

IN THE OPINION of many Masons there is nothing in the whole
of Freemasonry's rituals that can surpass the first degree in beauty or
be more meaningful in it's symbolism.

The solemnity, the dignity and the simplicity and the inner mean-
ing of it's moral lessons blend together to make it a real work of art and
beauty.

In no other parts of our rvitwals will you find such « meuc and
heartfelt appeal to the better qualities of hwman nature.

All of us should know that what we obtain from Freemasonry de-
pends entively upon what we put into @; we soon learn that the more
we put into the Fraternity the greater will be owr reward, that senti-
ment sort of grows upon us as we progress through the degrees.

However, the deepest impression that we receive is when we pass
through the first degree and it is difficult to conceive how any candi-
date can receive the first degree and then vetire from the lodge room
without experviencing in his heart an indication that he has been initiated
into something that contains in it's symbolism a way of life that leads
to beauty, happiness, usefulness and goood citizenship.

hose of us who are old in the Fyaternity still retain in our minds
thed wmory of our own initiation although, in some instances, the beauty
of tff““ ceremony was slightly marred by the wnprepared state of our
minds because of a few sly remarks and hints from our friends that we
conld expect to encounter something in the manner of “school boy pranks”
but, in spite of this, we were really astownded ond inspired by what
really took place; it was something quite beyond our ability to deseribe
and it left within us a sense of beauty and an wrge to learn more about
the inner meaning of the symbols and the better way of life that they
strove to teach us.

Therefore, instead of being made to “ride the goat” we discovered
that we were being made part of a beautiful and solemn ceremony that
tended to show us a better way of life, that tawght s how to cultivate a
more steadfast faith in GOD, a eeremony that pointed out to us the way
to develop good citizenship, that taught ws the various spiritual, moral,
domestic and civie duties we owed to GOD, our country, our neighhors
and to ourselves.

In short, the ceremony in which we were caused to take a part
seemed to show us the very foundations upon iwhich we could ervect the
manhood of good and useful citizenship and what wonderful thrill we
eaperienced in our hearts as the deeper meaning of Masonry's way of
life started slowly, surely, to penetrate into the inner recesses of our minds.

The history and wunderstanding of the ceremony of initiation 1is
supposed to represent the birth, growth and development of the soul, the
discovery of the purpose of life and the nature of the land in which
that life is to be lived.
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(Continued on page 181)
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Uhe Philippine Public Schools On The Spot

LAST DECEMBER, the Golden Jubilee Week
commemorating the establishment of the Philippine
Educational System was celebrated in Manila. Partici-
pants of the celebration included “leaders of public
and private education in colleges and universities all
over the Philippines and from many foreign countries,
as well as top-ranking leaders in school administra-
tion."” President Quirino at the time issued this mes-
sage:

i

. Remarkable progress the Philippines
has achieved in the past fifty years, That in a
large measure is attributable to our educational
system. The advance we have made in various
fields of human endeavor, in science, in art, in
letters, as well as in industry, agriculture, and
government, have been greatly due to our peo-
ple’s literacy tke highest in this part of the world.
Our intense love of freedom and democracy has
been considerably influenced by our educational
raining.”’

One of the ‘‘present-day problems” brought up
during the Educators’ Congress held in connection
with the celebration was that there was “no religious
instruction in the public schools” and to remedy this,
a2 recommendation was made to include ‘‘moral and
religious instruction in the school curticulum. In the
event this may be deemed unconstitutional, the Con-
stiution should be accordingly amended.’’ Many
opined that the recommendation if carried out would
be a reversal of our established educational policy
and would lead to sharp division between, rather
than closer harmony among, the youth and ultimately
the people in general; in fact, the move — which did
not prosper — was tantamount to compulsion which
run counter to the theme of the Educators’ Congress
itself, namely: “Education for Freedom?’

In February, this year, another gathering — the
Fourth National Catholic Educational Convention —
was likewise held in Manila. The keynote address was
delivered by Msgr. Egidio Vagnozzi, apostolic nuncio
to the Philippines attacking the Godlessness and grow-
ing commercialism in education in our country. This

same attack was echoed by another speaker in the same
convention, Rev. Father Dr. Pius J. Barth, O.F.M,,
Fullbright Adviser on Higher Education. In his
speech delivered on February 10, 1952, Father Barth--
brought into this country to help the Philippine Gov-
ernment — discussed nething new when he referred
to the teaching of religion in the public schools. In
tact, fourteen years ago when the question attracted
nation-wide attention, individuals and organizations
there were who expressed in no uncertain terms their
opposition to any move aimed at circumventing the
Constitution of the Philippines with respect to reli-
gious instruction. Thus the Grand Lodge of Free
and Accepted Masons of the Philippine Islands adopt-
ed in 1938 a resolution in this wise:

Bty <. We are not opposed to religious
_teacbmg, but the public schools, being the com-
mon heritage of all citizens of this country,
should not become instruments for the dissem-
ination of sectarian teachings for such would be
detrimental to the larger interests of the nation.

“We believe that there already exist numet-
ous denominational and sectarian schools in this
country which can give religious instruction 10
children should the parents desire it.

“We should not countenance, therefore, any
tax-supported institution, and much less our pub-
lic schools, to be made the center of propaganda
of any sectarian doctrine or teaching.”

We are affraid history would repeat itself in case
the government place religious education in a position
where, judging from events in the smaller countries of
Europe and the Latin Americas, the “major sects
(will ) have a right to govern the minor,” or where,
in other words, the Church (Roman) ‘‘will enjoy an
advantage in instruction in the schools because of a
preponderance of numbers.”

Father Barth asserts that ‘‘ No school will be able
to give complete education, if it is to be secular”
and cites the following provisions which he avers

< oy
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“seek the full growth of the child”:

& . Optional religious instruction shall
be maintained in the public schools as now au-
thorized by law.” (Constitution of the Philip-
pines, Art. XIV, Sec. 5.)

“The government promotes the full growth
of the faculties of every child. For this purpose,
the government will establish, whenever possible:

“(1) Schools in every barrio, municipality
and city where optional religious instruction
shall be taught as part of the curriculum at the
option of the parent or guardian.” (Art. 359,
Sec. 1, Civil Code.)

Particular attention is called to the fact that the lat-
ter provision had been authoritatively interpreted to
mean that it means absolutely‘nothing beyond what
the Constitution and the background laws had in-
tended it to mean way back in 1934. Indeed it was
only on November 29, 1950 when the Secretary of
Justice rendered an opinion that this particular pro-
vision [Art. 359 (1)] ‘‘must be taken to be merely a
reiteration of Sections 927 (Discussion of religious
doctrines to be eschewed) and 928 (Provisions for
religious instruction by local priest or minister) of
the Revised Administrative Code which still prevail
in their totality.”

We should always bear in mind here the ‘‘safe-
guards” that the Constitution had provided to pro-
tact religious freedom in the Philippines, namely,
that what was optional would not assume the airs
and pretensions of required. Another ‘‘safeguard”
-— to be consistent with the background laws — was
to protect the new freedom from those who might
create a dislike for, or sabotage the Philippine pub-
lic-school foundations.

Father Barth represents a group which holds that
“‘the idea that morality can be taught without reli-
gion is unrealistic. Compulsory secularism in educa-
tion is not in conformity with the Constitution.”’
A respectable number of people has been conspicuous
in tinkering the Constitution anent the optional re-
ligious instruction provision,

Further, Father Barth said that the theory of
“separation of church and state’’ has been an “over-
played” theory. It is a curious phenomenon that
practically everybody who had tried to champion the
doctrine of separation had been accused of being anti-
religion. That accusation is' not only unjust; it is
not true. Otherwise, are we to conclude that Pres-
ident Quezon was guilty of ‘‘overplaying’’ the doc-
trine of separation when time and again he warned

the Filipino people of the dangers of ecclesiastical in-
terference in purely State matters? In a speech deli-
vered at Malacafian on September 4, 1936, honoring
the late Archbishop Michael J. O’Doherty on the pre-
late’s anniversary consecration as Bishop, President
Quezon in his own inimitable way, emphasized:

(11

. Nothing can stir up the passions and
prejudices of men more effectively than religious
intolerance, bigotry and narrow-mindedness.
History is replete with telling evidences of this
fact, and we should not lightly disregard its
lessons.

“Unpder the present Constitution of the
Philippine Commonwealth, just as under the
Jones Act, and in fact ever since the American
flag was first hoisted over these Islands, the sep-
aration of the Church and the State, and the free-
dom of worship are guaranteed, The State has
nothing to do with the Church, nor the Church
with the State. I am a Catholic as everybody
knows, I, who, for the time being, is at the head
of this Government. As an individual, | wor-
ship God in accordance with my own religious
belief. But as the head of the State 1 can have
no more to do with the Catholic than I can with
a Protestant denomination, the Aglipayan, the
Mohammedan, or any othr religious organiza-
tion or sect in the Philippines. And no author-
ity of any church has any right to interfere with
the affairs of the Government.”’

Was Senator and later President Osmefia guilty of
“overplaying’’ the doctrine of separation? Was the
Philippine judiciary guilty of “overplaying” the ba-
sic precept of church-state separation? And may we
add, Was the Supreme Court of the United States
guilty of ‘‘overplaying” the “theory”? Is there ‘‘a
wall of separation,” or is there none? Shall we now
heed the asseverations of those who insist that the
separation-doctrine is an “overplayed theory” and
cast aside the entire ‘‘historical background held in
sacred esteem and guarded with intense jealousy'’' by
the Filipino people?

We agree however, with Father Barth in saying
that “complete education’’ is not possible without
making provisions for religion. President Quezon
had pointed that out, and he in late thirties, laid
the blame squarely on the religious bodies for reli-
gion not coming in when the public-school doors
are open. President Quezon nevertheless, reminded
everybody of the well-gtudied constitutional tsafe-
guards which are crystal-clear. Yes, complete edu-
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cation must have place for the teaching and reverence
of God, Supreme Being, Providence, the Deity, the
Father, Lord. In the curriculum of modern educa-
tion in the Philippines as we see it, there is a rich
body of materials on religion and God, but not the
God of one particular church necessarily for the ob-
vious reason that in any heterogeneous classroom of
public-school children, there may be some members
who prefer to worship God and learn about Him in
their own private but satisfying way. Therefore,
sectarian teaching in the said public schools can not
be anything but optional.  Therefore, Philippine
public education is ‘‘complete’” in this respect. Al-
beit, the Philippine public school system has always
had to contend with friends and critics alike who
habitually accuse it of inadequacy in one way or an-
other. Our observation is that while the Philip-
pine educational system has no desire to abdicate its
role in the moral upbringing of youth, it also does
not discourage the various churches within their res-
pective domains in traininé children for life specially
for the hereafter.

Father Barth took occasion holding “secular-
isn?’’ in education to ridicule. He lambasted the edi-
tor of a leading metropolitan daily for upholding the
tradition of the Philippine public-school system and
through dialectical smoothness almost succeeded in
saying that the friends of the public-school program
mean by ‘‘secularism’ “freedom from parental influ-
ence’”’ and ‘‘separation of home and school”’ For our
part we say: If “‘secularism’’ means hostility toward, or
denial of religion, we are against it. But if by ‘‘secular
ism’’ is meant opposition to politico-religious control
or dominance, we are strong for it having known the
dangers of ‘‘ecclesiasticism” in public-school educa-
tion. The lessons taught by political revolutions
bitterly and costly fought are still fresh in the me-
mory of man.

Finally, Father Barth in his analysis of “secula-
ristic propaganda” raised the scare of Communism
if the ecclesio-centric religious education is not sup-
ported. He said that there is a‘‘vacuum” which the
Reds will rush in to fill. This argument is disproved
completely in those countries of Europe, such as Po-
land, Hungary, Czechoslovakia, Roumania, Bulgaria,
Italy and even France where the ecclesiastical domi-
nation has been strong in politics and education. The
five first-named countries have already succumbed to
the Red banner,while Italy and France are trying to
veduce the area of Communistic influence within their
own borders.

As we see it, the Republic of the Philippines, in
spite ‘of gloomy predictions to the contrary, will re-
main free and democractic as long as the dignity and

Sbasonic Heroes Day

BY ACTION of the Grand Lodge at its Thirty-
fifth Annual Communication (January 23-25, 1951),
May 7 has been set aside as Masonic Heroes Dgy. The
annual observance of the Day is a reaffirmation of
our faith in our Filipino Mason-pattiots who gave
their all for freedom’s cause. May 7 indeed has a
special significance to the Philippines for on this day,
ten years ago, Most Worshipful Brother Jose Abad
Santos, P.G.M. was shot by the enemy; and he was
killed because he remained ever true to his conviction
and becaunse he demonstrated an unswerving loyalty
to his country; he feared not death for through it he
found immortality. Like the brethren who preceded
his demise, he not only remembered but fulfilled to
the letter the charge given him even as an Entered
Apprentice — that as a citizen he should be exemplary
in the discharge of his civil duties, to be loyal to, and
cbey the laws of his country,

The heroism of brethren in our Fraternity for
God, people, and country has been consistent through-
out our history. We need but cite a few instances in
this regard; for laboring in the interest of the people,
some were marked men; for -espousing government
reforms at a time when badly needed, otheirs were con-
demned as saboters; for frankly calling the attention
of officials that they came here not solely for power
and profit but to work for peace and progress, others
were exiled; for exposing the evils and scandals of a
govesnment by royal decrees and punitive orders,
still others were imprisoned, tortured, and executed.
The wounds inflicted on our people by their former
“masters’”’ may have healed to a certain extent but
the humiliation and anguish of grief so long expe-
rienced are not easily forgotten.

Masonic Heroes Day! What a hallowed memory
and a challenging message the occasion Yring! The
shedding of tears, sweat, and blood by those who fell
in the night — for the freedom of our people and the
independence of our country, these are in themselves
precious legacies for us and our children, our poster-
ity. To congregate around the altar of Brotherhood
is to recollect the patriotism and emulate the virtues
of our honored dead; to celebrate the Day with pro-
priety is to dedicate ourselves anew to the ideas and
ideals for which they valiantly died.

Mauro Baradi, D.G.M.

worth of the human personality is respected and as
long as individual religious freedom is upheld not
only in theory but in practice.

—Mauro Baradi, D.GM.,
































































































